of the elevation-offering: It is the
all night until the moming,

and the fire of the Altar should be kept aflame on it. 3

eyikm-Gh 6
1 HASHEM spoke to Moses, saying: 2 Command

Aaron and his sons, saying: This is the [z,
i n the Altar,
The Kohen

shall don his fitted linen Tunic, and he shall don linen breeches on his flesh; he shall Separate

the ash of what the fire consumed of the elevation-offering on the Altar, and place

Altar. 4 He shall remove his
the outside of the camp, to a pure place.

it shall not be extinguished: and the Kohen

prepare the elevation-offering upon it and shall ca

it next to the

garments and don other garments, and he shall remove the ash to

5 The fire on ﬂteAltarshaﬂbekeptbwanmg
shall kindle wood upon it every morning; he shay
use the fats of the peace-offerings to go up in

smoke upon it. & Apfennanent ﬁrg shall remain aflame on the Altar: it shall not be extinguisheq.
= Resha,

6. 10 WK — AFIRE, CONTINUALLY. i i

~ B4 — AFIRE, CONTINUALLY. £, 13 K0 W — A fire about which “continually” has
:;en stated.® nt1ay ni i3 ppoTRY K — It is the one with which they light the lamps of the
Menorah, =3 "miyw — about which it 5ays, “rTmn 4w nbynb, - “tolight alamp continually.”
’vy s — Ity too, ™1 mivmy napen byn —shall be set glight from the fire which is on the
Mizbe'ach, ' )
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3
The olat: itself was slaughtered to the north of the altar:

: I his sidrah continues the theme of the previous one and examines

Slaughter it at the side of the altar, to the north, before God...

details of various offerings which were brought in the Mishkan. It
is intriguing to note that the Torah requires the chatas (sin offering) to

(Ibid. 1:11)

be slaughtered in the same place in the courtyard of the Mishkan as

This is fascinating. The Torah mandates that the olah be slaugh-

the olah (burnt offering):

tered in the north and then instructs us to do likewise with the chatas.

. . . This tes two questions. Fi , . ;
Speak to Aharon and his sons and say, “This is the law of the chatas: in © questions. Firstly, why does the main instruction

the place where you slaughter the olah, slaughter the chatas before God; it

appear with the olah? This implies that the need for slaughter in the
north is more fundamental to the olah than it is to the chatas. Secondly,

is most holy.”

(Vayikra 6:18) why does the chatas merely follow the olah? They are, after all, very dif-

ferent offerings, with apparently little connection between them.
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3. In addition, the olsh sacrifice mitigates the transgression

omeone’s having entertained sinful thoughts ¢

g

How does the Torah hold a Jew culpable for sinful thoughts? Aren't
thoughts a person’s private domain? Could it not be claimed, further-
more, that the ideas which flash through one’s mind are beyond his ac-
tive control?

The Torah-view on this subject, however, deviates from what is
commonly assumed. Rambam explained, “‘Sinful thoughts only enter
a_heart which is devoid of (Torah) wisdom.”
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realm of thought. Not only in his deeds, but also in his mind is he ex-_ 137%5 mnTA D)

__pected to live up to the level of Torah. In order to avoid having his
mind infiltrated by ideas and images which contradict Torah, there is

only one counter-measure, keeping one’s mi ied

with Torah-ideas. _
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4 The Kuzari said: “I asked you about a saintly person r.”

5 [1] The Rabbi said: “The saintly person is a leader. All of his se

and attributes—both spiritual and physical—submit themselves to his
command. He thus leads them just like a real world leader, as it says,
'He who rules his spirit is greater than one who captures a city.® He has

shown that he is fit to be a governmental ruler—that were he to rule
over a country, he would preside over it justly just as he has done with
his own body and soul.

(2] “He muzzles his physical desires and prevents them from inten-
sifying by feeding them their due and providing them enough to sat-
isfy their needs. He accomplishes this by eating and drinking
sufficient amounts, all in moderation. He also bathes and grooms him-
self moderately. He also muzzles those aggressive tendencies which
seek to vanquish other people. He feeds these tendencies their due in
a productive fashion, by defeating others in scholarly and philosophi-

cal debates and by rebuking evil people. He feeds his senses their due
by using them for productive purposes. He uses his hands, legs and
mouth only when necessary and when for productive objectives. He
does the same with his hearing and vision and the portion of his intel-
lect which processes sensory information. He then continues by con-
trolling his imagination, perception, discretion and recollection, and
finally his decision-making faculty. which utilizes all the aforemen-

: 9 y ; S 5
tioned.” All these in turn act under the aegis of his intellect, [not

under the aegis of his lusts]. He doe low men-

tioned faculties within himself to get stronger than i

that would diminjsh the other faculties.
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To begin our investigation, let us consideran observation m:ade by my
holy father. The olah was brought for incorrect thoughts without any
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This leads us to a discussion of the nature o_fg_cidgntaLsin.J&h;mges
it happen at all? At a simple level, for example, a person forgets that

follow-up action. My father noted that the word for “north” used in

it's Shabbos or that a particular action is prohibited, and during this

these verses is tzafon. This word has the same root as ma'tzpun, mean-

ing “conscience” or “intellect.” The olah is slaughtered in the north,
X

because the north represents the intellect of man, the place where the

sin requiring the olah took place,!

A\ This satisfies our requirement to know why the olah is intrinsi-
cally associated with the northern area of the courtyard but creates an
additional difficulty. We have already noted that the olah was brought
only for intellectual sins — those which involved no physical action
at all but remained as evil thoughts. On the other hand, the chatas was
brought for sins which were accidental; had these sins been done de-
liberately, they would have incurred the Divine punishment of exci-
sion. This means that the chatas was always brought for an action
which had no intent behind it; the body was working without full
control of the mind to produce an accidental act. As such, it is radi-
cally different from the olah. One is for a thought without an act, the
other for an act with no thought. Why, then, should they be so closely
associated by the Torah that the chatas takes its laws directly from
those of the olah? 13

period of forgetfulness breaks a law of Shabbos. Since his act was acci-
dental, we treat him accordingly, obliging him to bring a chatas offer-
ing to atone for it.

But why does this happen? We may suggest that when a person
accidentally sins, there is more to it than mere chance, In reality, the
person concerned has a strong desire to do a particular act but refrains

from actually doing it because he knows that the Torah prohibits it.
He doesn't actually hate the idea of doing the act, but his conscious-

ness of God’s will prevails, holding him back from fulfilling hi -
sires. This means that despite the fact that he is controlling himself,
his desire for the act is creating a connection between his psvche and

the deed. The consequence of this is that while he would never con-
sciously do the sin, when his guard is down, that is, when he isn’t
thinking, his reflex will be to do it. This is the true accidental sin —
one which he has a desire to do and controls, but when he isn’t mind-
ful it just slips out.

The connection between the olah and the chatas should now be
clear. Quite unexpectedly, both are offered for sins of the mind, for in-
appropriate, sinful thoughts. In the case of the olah, the thoughts re-
mained thoughts, but in the case of the chatas, thgy_r_gsulted_in
accidental sin. As such, the atonement for them is 1 very similar. And,
given that they are both sins of the mind, they are both slaughtered in
the north, which, as we have seen, symbolizes the power of the intel-

lect.
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W hat are your first thoughts when You meet another person?
People who have a strong tendency to be takers, think, “Whart

can this person do for me?” People who have a strong tendency to
be critical, think, “What can I find that is negative about this per
son?” Some people tend to think,“Do [ like or respect this person

or not?” And others focus on the question, “Do I feel comfortable

in the presence of this,person?”And yet “others think about, “What

does this person think of me?”

A5
When you meet someone, let your first thought be “What can
I do for this person?” This way you will view each encounter with
a fellow human being as an opportunity to give and help.
It is relatively easy to develop the habit of asking this question.
At first, you need to deliberately ask yourself this question over
and over again. Asking it enough times will cause it to pop into
your mind automatically. After a while, as soon as you meet some-
one you will hear the question, “What can [ do for this person?”
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Don’t continue to read on right now. Stop for a few minutes,
and repeat many times, “What can I do for this person?” Enjoy the
process.You can even sing these words with one of your favorite
tunes. Feel the joy of elevating yourself.

As you repeat the question, “What can I do for this person?”
think of specific people you know. Begin with people you like a

at i S
If 2 person offered an olah sacrifice, he'is granted atonement for
three transgressions:
1. He is pardoned for having neglected the fulfillment of a
positive Torah commandment (mitzvas asay), for example, having
_neglected to don tefillin.

lot. Then think of those towards whom you are neutral. Finally
think about those with whom you experience difficulty when you
deal with them.
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“Fire shall be kept burning upon the altar continually; it
shall not go out.” On this verse the Jerusalem Talmud com-

ments, “continually—even on Shabbat; continually—even in a
state of impurity.

As has been mentioned before,? every aspect of the physical
gk 5 ) ; s
the soul of the Jew.

His heart is the altar, And_ corresponding to the two altars
of the Sanctuary, the outer and the inner, are the outer and in-

ner levels of the hearrt, its surface personality and its essential
core.*

The altar on which the continual fire was to be set was the
outer one. And for the Jew this means that the fire of his love
for G-d must be outward, open and revealed. It is not a private
possession, to be cherished subconsciously, It must show in the
face he sets towards the world.

n

2.9 The concept of Shabbat is that of rest and withdrawal from
the weekday world. Everyday acts are forbidden. But Shabbat is
not only a day of the week. It is a state of mind. It is, in the di-
mensions of the soul, the state of contemplation and under-
standing. Its connection with Shabbat lies in the verse,® “And
you shall call the Shabbat a delight.” On Shabbat, the percep-
tion of G-d is more intense, more open. And this leads the
mind to a withdrawal from the secular and the mundane.

But to reach this level is to become prone to a temptation.

One might think that to have reached so far in perceiving the
presence of G-d is to have passed beyond passion to the realm
of impassive contemplation. The mind asserts its superiority
over the emotions. He has, he tells himself, no need for the fire
of love. This is the man to whom the Talmud says, the fire
“shall not go out—even on Shabbat.”
3o There is an opposite extreme: The man who has traveled so
far on the path of separation that he feels he has now no link
with G-d. To him the Talmud says, “it shall not go out—even
in a state of impurity.” For the fire does not go out. A spark al-
ways burns in the recesses of the heart. It can be fanned into
flame. And if it is fed with the fuel of love, it will burn con-
tinually. The Maggid of Mezeritch said® that instead of reading
%the phrase, “It shall not be put out.” we can read it, “It will put
out the ‘not.’” The fire of love extinguishes the negative. It
takes the Jew past the threshold of commitment where he
stands in hesitation and says “No.”

3 > The remark of the Maggid stresses the fact that to put out
the “No,” the fire must be confinual. It must be fed by a con-
stant attachment to Torah and to Mitzvotr “Once” or

“occasionally” or “not long ago” are not enough. The fire dies

down, coldness supersedes, and the “No” is given its domin-

ion.

35 This explains the commandment” “Remember what
Amalek did to you by the way as you came out of Egypt: How
he met you (korcha) on the way. . . .™ Amalek is the symbol of
coldness in the religious life. “Korcha,” as well as meaning “he
met you” also means “he made you cold.” The historical
Amalek “smote the hindmost of you, all those who were enfee-
bled in your rear, when you were faint and weary: And he did
not fear G-d.”™ The Amalek within the Jew attempts to do the
same. It is the voice which says “No” when the love of G-d
grows faint and weary. It is the voice which does not fear G-d.
And we are commanded every day to remember Amalek That
is, never to let coldness enter and take hold of the heart. And

that means that the fire of love must never be allowed to die
down.
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Amalek’s power, in a spiritual sense, lay in their ability to
cool down any exuberance Israel may have had in their service

of God. In his speech to Ahasuerus, Haman described the Jews

with the phrase Tnx ov 13w, ““There exists a certain nation.™ i

Our Rabbis point that 32 is composed of the same letters as

_ v, meaning “‘they slept.”’” * Thus, Haman was hinting to the

King that Israel were in a somnolent state, spiritually, and that
it would therefore be a propiti i destro
Haman achieved his momentary, terrifying hold over Israel

simply because, although they observe
ments punctiliously, the Jews 1 i i
actions. Their performance was merely mechanical, robot-

like.
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3% This seemingly minor detail in effect allowed Haman to
enact his horrendous decree. Therefore, the type of repentance
that was required to neutralize this decree was one in which
extremes of enthusiasm would be demonstrated. We may now
understand why Mordechai’s public act of repentance was
preferable here to Esther’s modest, hidden method, for it was

this demonstrative manifestation of repentance which itself
formed the antidote.
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37 With all that has been clarified, we may now grasp the
positive effects of the excitement that forms an integral part
of the Purim celebrations. It is essential, however, that these
feelings be translated into our spiritual lives. In this way we
will be simulating the rectification that was carried out by
Mordechai so many years ago in Shushan. And once we are
infected with the proper enthusiasm in our fulfilment of the
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4 The Talmud (Yerushalmi Yevomos 8:3) explains that the reason
the sin offering and burnt offering were slaughtered in the same
place in the Sanctuary was to save sinners from embarrassment.
Anyone witnessing someone bringing a sin offering could assume
that it was a burnt offering which is brought as a donation and not
n;cgsa—rﬂy as atonement for a transgression. Using this as a source,
the Sages made a regulation that prayer (shmoneh esrai) must be
recited quietly in order not to embarrass people who confess their
sins during their prayers. (Sotah 32b)

This verse teaches us that we must be very careful not to cause
someone embarrassment or discomfort because of past misdeeds.
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Torabh, it will lead us to another acceptance of the Torah, as
occurred in the times of the Megillah when, as the text states,
193p1 1%p, Israel carried out a complete and heartfelt accep-
tance of the Torah which they had been given at Sinai.
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The essential implication of this is that every Jew consti-
tutes a Sanctuary to G-d. And even if he learns Torah and ful-
fills the commandments, if the continual fire is missing, the
Divine presence will not dwell within him. For his service is
without life. And a trace of that distant sin of the Golden Calf
may remain: The “No” which is the voice of coldness.

The Jew must bring life, involvement, fire, to the three as-
pects of his religious existence: Torah, service and the practice
of charity."

“H  Learning should not be something done merely to discharge
an obligation, and kept to the minimum required. Words of
Torah should never leave the mouth of a Jew. And they should

be words spoken with fire. It is told in the Talmud® that
“Beruriah once discovered a student who was learning in an
undertone. Rebuking him she said: Is it not written, ‘Ordered
in all thines and sure.’ If it (the Torah) is ‘ordered” in your two
hundred and forty-eight limbs, it will be ‘sure.” Otherwise it
will not.” In other words, Torah should penetrate every facet of
his being until he can say: “All my bones shall say. L-rd, who is
like You?™s
£l Service means prayer and of this Pirkei Avot says. “Do not
regard your prayer as a fixed mechanical task, but as an appeal
for mercy and grace before the All-Present.”™
The practice of charity includes the fulfillment of the com-
,mandments. And these again are not to be performed merely
* out of conscientiousness, but with an inner warmth that mani-
fests itself outwardly in a desire to fulfill them with as much
beauty as possible.
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